1306 Renewal Theology
1. The Spirit and the Trinity.
1.  Why this point of commencement?
1. The distinctive Christian doctrine of God.
2. Underlies all other issues; of self, world etc.

3. Overflow of our experience of the Spirit and the grace and communion with God
he brings.

4. Recognition that God is the goal or end of the world.
5. Dissolves popular and negative perceptions of God and trinitarian doctrine.
6. Involves the peculiar trinitarian logic or hermeneutic.

2. A note on the order of knowledge.

a. the order in which we become aware of something (ordo cognoscendi) may differ
from the order in which things exist (ordo essendi)

b. this is the case with the doctrine of the trinity; God exists as trinity prior to our
awareness of this, both in revelation (scripture) and personal encounter.

c. this means that it is appropriate in terms of theological reflection to begin with a
trinitarian foundation.

3. Epistemological presuppositions. (Conditions of knowledge.)
1. The priority of revelation.

a. God is incomparable to all else.
b. only God can reveal God.
C. God in his revelation is never an object of knowledge.

(he is Lord of his revealing)
d. revelation does not complement other epistemologies.
2. The necessity of union with God.

a. only God can know God.

b. from outside of the trinity, the Persons must be indistinguishable.

C. a creature must be in union with God to know God, assimilated into the
trinity.

d. the centre of knowing God is therefore not in ourselves, eg. religious

experience, political correctness, but in God. “for one who is ‘in Christ’...
his human nature ...exists not just alongside of the Creator, but in such a
way that his human being is anchored in the very being of God.
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The breath taking import of all this ... is that our human nature has been
taken up and in Jesus to the top and summit of being, and that with him
and in him man is located in the very centre of all things!” (T.F.
Torrance).

we know God by indwelling God, and being indwelt by God, this happens
through the gift of the Spirit (1 John 4:13)

this must give us a share in the inner relationships of God.
(1 Cor 2:10f).

God is therefore no longer known to us as absolute person (One, from the
“outside”), but our relationship terminates in the Father by being identified
with the Son by the Spirit.

3. The identity of the Spirit.

a.

the Holy Spirit must be God if his witness is the self revelation of God.
(1 John 4:12-13)

“If the Holy Spirit were a creature we would have no fellowship with
God in him; in that case we would be alien to the divine nature, so that
we in no sense would have fellowship with it.” (Athanasius)

4. The “difficulty” of understanding the Spirit.

a.

is sent in the name of the Father and the Son, not in his name
(John 14:26; 15:26)
the Spirit does not bear witness to himself (John 14:13)

the personal identity (hypostasis) of the Spirit is veiled in (not ‘by”) the
very revelation of the Father and the Son he brings.

“The Holy Spirit may be known, and distinguished from other spirits, by
the fact that he does not bear witness to himself.” (Barth CD 1V/2, 130)

since the Spirit is on our side, facing us towards Christ, this creates a
particular problem of knowledge

since the Spirit is deferential, revealing the Father in the Son, and, as God,
is known only in and through himself, there is no possible way of moving
around this ‘difficulty’.

to attempt to do so, say, by seeking to define the Spirit in terms of his
external manifestations (signs, wonders, gifts, creation) would be to move
outside of a trinitarian/pneumatological hermeneutic and to grieve the
Spirit.

Barth suggests that whereas Revealer (Father) and Revelation (Son) are
unlikely to be confused with humanity, Revealedness (Spirit) is so inward
and personal to us that self-pride suggests to us that we are the completers
of revelation.
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5. Theological reflection on Spirit and trinity.

a.

biblical and theological descriptions of God are not identical. For example,
functional as over against speculative, narrative rather than propositional.

theological models of Spirit and trinity cannot produce new knowledge of
God at the level of biblical revelation.

theological models may be constructive in allowing the Spirit to open up
fuller revelation through scripture.

4. General comments on the doctrine of God as trinity .
1. The being of God is love (1 John 4:8)

a.
b.

this is a basic ontological statement.
nothing precedes or supersedes love in God.

2. There is one being in God (Deut 6:4)

a.
b.

God is not 3 beings, or 3 “gods”.

the one being of God (essence, substance) is identical in Father, Son and
Holy Spirit and equally God.

the one being of God is constituted by the communion of Father, Son and
Holy Spirit. The three ‘Persons’ of the Godhead share in a community of
essence.

3. The Persons of the Godhead cannot be separated from their relations.

a.
b.

the Persons are distinctions within the one essence of God.

the Persons exist in relations that are mutual and reciprocal, but not
symmetrical. For example, the Father exists in the Son and the Son in the
Father, but Father to Son is not identical to Son to Father.

(John 14:10, 28)

the relations of the persons contain each other. The three Persons have
‘in-existence’ (perichoresis), as such they are indivisible. (John 17:11)

the Persons as such are not isolated subjects but intersubjective. Each ‘I’
is constituted by a relation to ‘thou’. The Persons are not nouns but verbs,
the names designate acts of the Person (persona est relatio).

substance is imparted within the Godhead through a two fold mediation,
this means there are three modes of having existence (hyparxis) in God.
The Father is Father through sharing of his substance with the Son in
generating him as Son, the Father and Son(?) impart being to the Spirit in
spirating him as Spirit (John 1:18; 14:26; 15:26).

the dynamic personal relationships in the Godhead are completed as the
Son returns the love of the Father (through the Spirit).

(John 15:9-10).
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existential priority belongs to the Person of the Father, but there is no
ontological priority in God (John 14:28; 1 Cor 8:6; John 10:30). If the
basis of being in God is the Father, or the divine relationships, and not an
impersonal divine substance, then the ground of all being is personal.

whatever exists in God does so in a social matrix in such a way that the
three Persons share the divine experiences.

this can be summed up in terms of the words of the Athanasian Creed:

But the Godhead of the Father, of the Son, and of the Holy Spirit, is One,
the Glory equal, the Majesty coeternal.

Such as the Father is, such is the Son, and such is the Holy Spirit; the
Father uncreated, the Son uncreated, and the Holy Spirit uncreated; the
Father infinite, the Son infinite, and the Holy Spirit infinite; the Father
eternal, the Son eternal, and the Holy Spirit eternal. And yet not three
eternals but one eternal, as also not three infinites, nor three uncreated, but
one uncreated, and one infinite. So, likewise, the Father is almighty, the
Son almighty, and the Holy Spirit almighty; and yet not three almighties
but one almighty.

5. The role of the Spirit in the trinity.

1. The major issues in trinitarian pneumatology.

a.

the recognition of the personal ontological depth of Holy Spirit as a
distinct subject.

Q) “Spirit”, unlike Father and Son, is not plainly personal.
(i)  God is Spirit (John 4:24)

how does the Holy Spirit complete the trinity? (Why does there have to be
a Holy Spirit?)

2. The Spirit is not a lesser God.

a.
b.
C.

one being (homoousios) with Father and Son.
the Spirit exists (enhypostatically) in God.

if a Person in the Godhead, he must possess distinctive divine
functions in himself.

3. The Augustinian solution.

a.
b.
C.

the dominant model in the history of Western trinitarian theology.
Spirit as what is common to the Father and Son.

Spirit as the “bond of love” between the lover (Father) and the beloved
(Son)

the Spirit as mutual gift of Father and Son (Rom 5:5; 1 John 4:13)
(The Spirit is like the “celebrant” of the mutual love of Father and Son)
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4. Evaluation of the Augustinian model.

a.

Scripture strongly associates the Spirit with love (Luke 10:21; 2 Cor
13:13; Gal 5:22; Col 3:14)

the notion of the Spirit as gift is not as strong in scripture as the Son as gift
(eg. Rom 8:32).

tends to depersonalise Spirit to a “mere bond” which has no centre of
action.

5. The Spirit in the trinity.

a.

the Spirit is not the love of the Father for the Son (this is the Father) and
vice versa (this is the Son), but the procession of this love.

the Spirit stands over against Father and Son (as Spirit) as they stand over
against one another as Father and Son.

the Spirit shares fully in the reciprocal knowledge of Father and Son.

the role of the Spirit in the trinity is to unite the Persons in their
distinction. He subsists as the source of complementarity of Father and
Son.

the Spirit as common to both Father and Son (above) is the “force field of
their fellowship” (Pannenberg) in his distinction from them.

the Father is Father with respect to Son (alone), the Son is Son with
respect to the Father (alone), but the Father and Son have unity through
the Spirit.

the Spirit glorifies the Father in the Son and the Son in the Father through
love.

the Spirit is the mutual bestowal of love by the Father and Son in their
unity.

the Father does not love himself in the Son, nor does the Son love himself
in the Father, but the Father and Son love each other in the Spirit.

the Spirit radiates from the Father to the Son and fills the Son with his
Fatherly love, the Spirit is radiated back to the Father by the Son.

this is how the Spirit loves the Father in the Son and the Son in the Father
(not in himself, but in each of them.) cf. we do not love God “in us”

the Spirit is not said to be loved by the Father or the Son, as this would
separate him out from their relationship.

the Holy Spirit does not have a distinctive name because he subsists
precisely as the one in whom Father and Son are named.

the Father subsists in relation to the Son, as Father, only in the Spirit, the
Son subsists in relation to the Father, as Son, only in the Spirit.
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0.

the trinity is wholly what it is because the Father and the Son are wholly
who they are, as united in their differentiation, in the Spirit.

6. God the Spirit and us.

1. The Spirit is the completer of all God’s works.

a.
b.

this follows from the Spirit completing the eternal or immanent trinity.

the Spirit spiritualises, enlightens, rationalises and personalises the being
of all spiritual and rational natures.

the Spirit realises the creatures’ relationship with God, and so is the
principle of their life.

2. The Spirit is the completing agent of God’s self communication.

a.

as the Word is never in God without the Spirit, so it can never proceed out
of God in revelation except in the Spirit.

as the Father and Son welcome and communicate to each other in the Holy
Spirit, so they do so to us in the Spirit.

to receive the Holy Spirit as a gift is to be taken up into the mutual self
communicating love of God as Father and Son. This is to receive and
dwell in God.

3. The Spirit is to be recognised and worshipped according to his proper mode of

existence.

a. as the revealer of the Father and Son, he is homoousios with them.

b. his “hiding his face” in the Father and Son is his love for them.

C. he is knowable in the face of the Father in the Son and the Son in the
Father.

d. for this to be recognised is his mission and glory.
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1306  Renewal Theology

2. Son and Spirit: The Filioque Controversy

1. Introduction

a. the relationship between the Son and the Spirit in eternity must define that
between the Spirit and Christ in time.

b. to question this is to question the foundation for the present work of the Spirit.

c. the filioque controversy raises the issue of to what degree we can understand the
intratrinitarian relational dynamic.

2. Historical developments.

1. Niceno — Constantinopolitan Creed

a.
b.

Nicea - 325: ‘we believe in the Holy Spirit’
Niceno - Constantinopolitan - 385 ... who proceeds from the Father’...

2. Western additions

a.
b.

developed as a response to Arianism

Latin versions of the creed (by ninth century) - ‘qui ex Patre Filioque
procedit’ (Who proceeds from the Father and the Son)

addition ratified by Benedict V11l 1014.

doctrine of double procession of the Spirit - major differences between
Eastern and Western theologies of the Trinity, Great Schism (1054).

becomes dogmatically binding on the Western Church at the Council of
Lyons (1274)

later attempts of conciliation at Council of Florence (1439): Spirit
proceeds from Father and Son as from one principle and by one breathing.

3. Ecumenical advances.

a.

b.

Old Catholics (1970), Anglicans (1978) etc — deletion of filiogue from
creed on ecumenical grounds.

W.C.C. Faith and Order Commission takes the same view.

3. Eastern theology

a. earlier Fathers

(i)

(i)
(iii)

Athanasius : God’s ‘energies’ in the world not equivalent to his eternal
being (ousia) which is utterly transcendent.

because Spirit is in the Father he is from the Father
concentrates on incarnate Logos as ground for Christian reception of Spirit
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b. Basil of Caesarea
Q) limits concern to economy
(i) ‘from’ the Father, ‘through’ the Son, ‘in’ the Spirit
(i) no inner - trinitarian relation equivalent to ‘generation’
c. Gregory Nazianzen

Q) use of John 15:26, ‘procession’ from Father is the equivalent of
‘generation’ as the distinct character of the Spirit.

(i) ‘The three have one nature - God. And the union is the Father, from
whom and to whom the order of Persons runs its course ...’

(iii)  denies this implies 2 ‘Sons’ in God.
d. Gregory of Nyssa

Q) Father is source and origin, Son is operating cause, Spirit is perfecting
cause.

(i) Son and Spirit are of (ek) the Father (“out of”, not “from”).
(i) nofilioque, the Son mediates the external works of the Trinity.

(iv)  eternal origination and economic mediation are distinguished, the inner
Trinity is a mystery.

e. Later Eastern emphases

Q) impossible to distinguish procession and generation (versus Western
rationalism).

(i) the whole being of Spirit and Son is from the Father alone.
(iii)  filioque confuses ‘energies’ of God with his eternal being.

(iv)  the Spirit rests in the Son, this is the basis of his sending of the Spirit on
us.

4. Western theology.
a. Tertullian

- pre-creation reception of portion of Father’s substance by the Spirit
through the Son.

b. Ambrose
- teaches a double procession, but not explicitly eternal.
c. Hilary of Poitiers
0] no difference between economic and immanent Trinity
(i) Spirit proceeds from both Father and Son
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d. Augustine
Q) begins with the one God rather than Father (or Persons)
(i) seeks to explain relations between Persons whilst maintaining the unity

(iii)  assumes orthodoxy of filioque, seeks to explain nature of procession cf.
generation

(iv)  begins with Spirit as consubstantial ‘bond of love’ uniting Father and Son.
Spirit is their common gift (Rom 5:5; 1 Tim 4:13).

(V) since the relation of Father and Son to the Spirit is identical (bond of
mutuality) the operation must be identical i.e. Father and Son form a
single principle in ‘breathing’ out the Spirit

(vi)  the double procession explains why there are not two Sons in the trinity

(vii) the Father remains the principal source of the procession, because the Son
derives his capacity to bestow the Spirit from his generation by the Father.

(viii)  Jesus receives the Spirit only in connection with his human nature.
e. Anselm.
Q) Persons are distinguished by relation.

(i) Father as source of Son and Spirit, Son as Son of Father, Spirit ‘proceeds’
from Father, therefore not a Son.

(iii)  Spirit receives from the Father and the Son what they have in common,
therefore his procession must be from both.

(iv)  deletion of filioque divides the trinity into a source and mutually unrelated
‘gods from god’.

f. Aquinas
Q) Father and Son share in whatever is not compatible with their distinctions.

(i) Spirit could not be distinct from Son (not a second Son) unless proceeds
from Son.

(iii)  distinctions other than relations (absolute) would destroy the unity of God.

(iv)  relations make for distinct persons because they are oppositional, the
relation between the Spirit and the Son cannot be in their common origin
in the Father, therefore either the Spirit is from the Son or vice versa.

(v) Son proceeds by way of intellect as Word, Spirit by way of will as love,
since love proceeds from a word, the Holy Spirit proceeds from the Son.

(vi)  asthe love of the Father for the Son, and the Son for the Father, the Holy
Spirit proceeds both immediately and mediately from the Father.
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5. Summary of Eastern objections to the filioque

1. Epistemology

a.

denies access to immanent trinity

Q) negative (apophatic) tradition; improper to seek to know immanent
trinity.

(i) impossible to solve question of difference between procession and
generation by filioque speculation

(iii)  affirmation of distinction of procession from generation is
adequate apologetically and devotionally (Vision of God rather
than knowledge of God.)

(iv)  can’t correlate inner and outer trinitarian works point by point
(energies and ousia are non-identical)

(V) ‘order of thought’ is from Spirit through Son to Father.

2. Threatens monarchy of Father

a.

Father as fount of Godhead who confers his nature undivided, but
differently, on Spirit and Son.

unity of trinity is in Father as origin

filioque means two principles in the Godhead (Father and Son), or unity is
found in the ‘nature’ or essence rather than the Father.

3. Real distinctions between Persons are threatened

f.

basic content of Christian religious experience is the tri-personhood of God

but nature does not exist prior to or apart from the Persons which become the
principle of unity.

in Western theology the relations, instead of being characteristics of the
hypostases are identified with them (Aquinas: Persona est relatio)

relations become differentiations within the nature or essence,

these differentiations of relation (rather than the Persons) Son to Father, Holy
Spirit to Father and Son become primary.

the Christian concept of God is depersonalised.

4. Filiogue leads to excessive Christocentrism

a.
b.

functional subordination of Spirit to Son

authoritarian Church ie. Pope as ‘vicar of Christ’ over Spirit’s work in
Church, or Reformation rule of the Word.
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5. Hypostasis of Spirit threatened
a. personhood of Spirit weakened by attributing spiration to Father - Son
b. relation of Spirit to Father and Son becomes indistinguishable
C. a mere reciprocal bond between Father and Son — why not just make the

Holy Spirit identical with the underlying essence?
6. Summary of Western objections
1. Spirit stands in closest possible relationship to Son in N.T.
a. he is the Spirit of God’s Son (Rom 8:9; Gal 4:6)

b. John 15:26 does not exclude filioque, and relates to the temporal mission
of the Spirit with respect to the Son.

2. What God is in revelation he is antecedently in himself.

a. ground of Spirit’s work upon us as Spirit of Father and Son is his eternal
relation to Father and Son.

b. the objective ground for our fellowship with God in time is the eternal
fellowship of Father and Son in the Spirit in eternity.

C. to deny this is to deny we have fellowship with the whole trinity in the
Spirit (the doctrine of ‘energies’ intimates this)

3. Spirit loses his mediating position in the trinity.
a. mutual connection of Father and Son in Spirit is lost
b. the unity of the trinity is threatened.
C. tendency to tritheism or subordinationism.

4. Christological reduction

a. immediate access to Father through Spirit apart from Son (Word) e.g.
Spirit- mysticism.
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b.

leads to separation of Spirit from church of the Son.

/ Father\

Son Spirit

7. Some Contemporary contributions.

1. J. Moltmann.

a.

b
C.
d.
e
f
9

hypostasis of Spirit solely from the Father.

constitution of trinity due to the Father alone.

form of inner trinitarian life is relational and complex.

the Father is not the Father of the Spirit.

procession of Spirit from Father presupposes generation of the Son.
Spirit proceeds from Father of the Son.

Son receives Spirit as a complete hypostasis, and Spirit radiates through
the Son his essence from the Father.

the Holy Spirit ‘receives’ from the Son his relational form.
hypostasis is ontological, form is aesthetic.

the form of the Spirit is in his turning to the Father and the Son, and their
turning to Him.

2. W. Pannenberg.

a.

he recognises that the tradition that sees the Father alone as without origin
(anarchos) and God of himself (a seipso) rules out genuine mutuality in
the trinity

in scripture, all power and authority is not simply given by the Father to
Jesus (Matt 28:18; Phil 2:9ff; Heb 2:8) but is handed back to the Father (1
Cor 15:24- 25)

the (eternal) Lordship of God is an interpenetrative reality

this means that there is a mutuality between Father and Son that is not
apparent when the focus falls exclusively on relations of origin (begetting)

in biblical testimonies Jesus receives the Spirit eg. at baptism and
resurrection (Luke 3:21-22; Rom 1:4)

this is in relation to the Person of the Son, and not just the human nature of
Jesus.
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the Son is the first recipient of the Spirit, and only as such does he share
with the Father in the sending forth of the Spirit to believers.

by receiving the Spirit believers share in the sonship of Jesus, hence he is
the Spirit of Christ.

8. Some concluding observations.

1. Creed.

a. the filioque does not have ecumenical status either in origin or consensus,
and so should be dropped.

b. not to do so is to offend charity and unity.

C. the creed does not teach the Father ‘alone’ breathes the Spirit.

2. Scripture.

a. the Spirit both comes upon Jesus eg. Luke 10:21, Acts 10:38, and is sent
from the ascended Lord (John 20:22; Acts 2:33 etc.)

b. it seems artificial to see only one or other of these as expressions solely of
Christ’s humanity.

C. the closeness of the relations of Son and Spirit in the economy of salvation
suggests an intrinsic relationship between the second and third Persons in
the immanent trinity.

d. in Revelation 22:1 the “river of the water of life” is seen “flowing from the
throne of God and of the Lamb”. If, as elsewhere (Ezek 36:25 -27; John
3:5; 4:10- 24; 7:37- 39), the waters symbolise the Spirit, then this may
indicate the Spirit proceeds from the Father and the Son.

e. the filioque is an attempt to deal with an issue not immediately in
scripture.

3. Theology.

a. the priority of the Father must be respected.

b. the Father must be the first principle of the Spirit, as his love for the Son is
first in order.

C. the Father spirates the Spirit as Father of the Son.

d. the Son however, in receiving the Spirit, loves the Father through the gift
of the Spirit, hence he spirates the Spirit as Son.

e. the Spirit proceeds both immediately and mediately from the Father.

f. the Spirit therefore proceeds from both Father and Son as by a single

principle of love.
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g. in this way the circle of the trinity is completed.

— o T~

Father

Son

h. this model provides a basis for a 2-sided fellowship not only God with us
but us with God.
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1306 Renewal Theology

3. Spirit Christology

1. Spirit christology

1. The dominance of Logos christology.

a.

preference for the more metaphysical approach of John’s Gospel (John 1)
in the early church over the Synoptics.

apologetic usefulness in a Hellenistic culture.
avoidance of Adoptionism.

formalisation of Word-flesh (Alexandrian) christology at Nicea (325) and
Chalcedon (451). The Chalcedonian definition does not discuss the
ministry of Jesus, and so has no reference to the Spirit.

“The person of Jesus is reduced to a static and bloodless formula remote
from the lively person who according to the Gospels roamed through the
streets, sorrowing with the sorrowful and rejoicing with the happy.” (J.J.
Suurmond)

N.B. this does not mean that what Chalcedon teaches is in error, even if
perhaps incomplete.

the tendency is towards Docetism.

Q) the human nature is assimilated to the Logos who becomes the
acting subject in Jesus’ miraculous signs.

(i) this is something which is unigue to the human experience of Jesus
viz: it cannot be shared with us.

“There has been a tendency in Protestant circles, not without its origin in
Calvin, to distribute the attributes of Christ between his divinity and
humanity, so that his power to work signs and miracles is seen as the
power of his unique divinity. The consequence is obvious; if his miracles
had nothing to do with his humanity, if divine power was not
communicated to his human nature as charismatic gift, then obviously that
power has nothing to do with our humanity either. It belongs to what
separates him from us, rather than to that which he shares with us. With
this kind of Christology all kinds of dispensationalising of the gifts of the
Holy Spirit are very much at home.” (T. Smail)

(i) the role of the Spirit is not only reduced by that of the Logos, but
the assumption of an unfallen human nature limits the Spirit’s part
in the life of Jesus.

(iv)  the humanity of Jesus is dominated by the deity =
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“While visible as a babe in swaddling clothes and yet in the bosom of the
Virgin who bare Him, (the Son of God) was filling all creation as God,
and was enthroned with Him who begat Him.”

“So then, the Son of God enters upon this lower world, descending from
his heavenly seat without retiring from the Father’s glory.”

(Cyril of Jerusalem)

“He spat in human fashion, yet his spittle was charged with deity, for
therewith he caused the eyes of the man born blind to recover their sight.”

(Athanasius)

“Each nature performs what is proper to itself in communion with the
other; the Word, that is, performing what it is proper to the Word, and the
flesh carrying out what is proper to the flesh. The one of these is brilliant
with miracles, the other succumbs to injuries....To feel hunger, thirst and
weariness and to sleep is evidently human; but to satisfy thousands with
five loaves, and to bestow living water on the Samaritan woman...is
without doubt divine.”

(Leo the Great)
“Oh wonder of wonders, which none can unfold.
The Ancient of Days is an hour or two old...
He sleeps in the manger; he reigns on the throne...
A Babe on the breast of a maiden He lies.
Yet sits with the Father on high in the skies.”
(H.R. Bramley)

2. Difficulties with Spirit christology.

1.

The danger of a purely functional christology

(Christology from below)

a.
b.
C.

a.

attention to the work rather that the Person of Christ.
incarnation is reduced to the space-time plane as we know it.
Jesus becomes measured in terms of what he can do for us.

. The tendency to Adoptionism.

ancient Adoptionism.

Q) Jesus a pious man “adopted” into the Godhead by the action of
God’s Spirit (at baptism).

(i) a unitarian view of God.
modern Adoptionism.
0] G.W.H. Lampe, M.Wiles.
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Denial of uniqueness of incarnation. Logos — Son christology
destroys the true humanity of Jesus. Jesus’ uniqueness in terms of
his total response to God’s Spirit. (Inspirational.) This creates in
the human race a new awareness to God. We can encounter the
active presence of God who was in Jesus and who renews and
recreates the world. This is God as Spirit.

(i) J.D.G. Dunn.

“pass beyond the wooden, artificial phrases of the traditional
Chalcedonian formulation of the two natures of Christ, to the
living, human experience of the Spirit possessing and empowering
Jesus in remarkable and unique degree... What we call the deity of
Jesus was no more and no less than the Spirit of God in him.”

heretical nature of these views
(i Jesus is reduced to a first amongst equals
(i)  overlooks Jesus’ post-ascension ministry of sending the Spirit.

(iii)  the Holy Spirit becomes equated with the self-emptying (kenosis)
of God, rather than a distinct hypostasis

3. The Spirit and the kenosis of Christ.
1. The nature of kenosis.

a.
b.

the self emptying of the Son of God (Phil 2:7)

not the elimination of divine attributes, as this would mean that Jesus was
no longer God (in the full sense)

voluntary surrender of the exercise of divine attributes outside of the self-
imposed limits of the assumed humanity.

kenosis is actualised through the addition of “flesh”, not the subtraction of
deity.

2. Kenosis as the action of the eternal Son.

a.

the works of the trinity outside themselves are without division. That is,
all the 3 Persons are equally involved in creation, redemption and
glorification.

there is an order of subsistence in God. The authority of the Father, the
wisdom of the Son, the power and efficiency of the Holy Spirit.

the self-emptying and incarnation of the Son of God is more than an
external work, it is the taking up of a human nature into the Person of the
Logos.

‘Who although he be God and Man; yet he is not two, but one Christ. One,
not by the conversion of the Godhead into flesh, but by taking of the
Manhood into God.’

(Athanasian Creed)
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the Son, sent by the Father, took up a human nature, this was his work
alone as neither Father nor Spirit became incarnate.

(John 1:14; Rom 1:3; Gal 4:4; Phil 2:6-7; Heb 2:14, 16)

the Holy Spirit proceeds from the Son as well as from the Father. ‘And
hence is he the immediate operator of all divine acts of the Son himself,
even on his own human nature. Whatever the Son of God wrought in, by,
or upon the human nature, he did it by the Holy Ghost, who is his
Spirit...” (John Owen)

the Holy Spirit is the agent of the voluntary actions of God the Son
towards his human nature.

3. Spirit as the power of the kenosis of Christ.

a.

the direction of the above approach to kenosis tends to divide the Persons
of the trinity.

the kenosis of the Son of God is best seen in terms of the incarnation, not
merely as the assumption of a human nature, but as that of the progressive
taking up of a complete human life.

the orientation of Jesus during the course of his earthly life is never put in
terms of a relation with the eternal Son of God, but to the Father. (For
example, Mark 14:36; Luke 10:21; John 4:34; 6:57; 7:16; 8:28-29; 12:49-
50; 14:10, 31; Heb 10:5-6)

Jesus acted as a Son through obedience to the Father in all instances
through the power of the Spirit, it must have been this which effected his
kenosis.

the kenosis must therefore embrace a preincarnate decision of the Son of
God in submission to the Father (John 10:36; Gal 4:4; Heb 10:5-7; 1 John
4:9 etc.) and through the power of the eternal Spirit to adopt the full
human identity of Jesus of Nazareth.

’Spirit enabled Jesus to live within the limits of human nature during his
life. The Son decided not to make use of divine attributes independently,
but experience what it would mean to be truly human. Therefore he
depended on the Spirit for power to live his life and pursue his mission.”
(C. Pinnock)

this form of Christology, perhaps best termed a ‘Word-Spirit christology’,
gives a full ontological and not merely inspirational (noetic) role to the
Holy Spirit.
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1306 Renewal Theology
4. The Spirit of Jesus: Conception
1. The virginal conception.
1. The distinct work of the Holy Spirit.
a. direction from the Father.
(Heb 10:5)
b. assumption by the Son.
(Heb 2:14, 16)
C. action by the Spirit
(Matt 1:18, 20; Luke 1:35)

d. does not constitute the Holy Spirit a father of Jesus.

Q) he only acts upon a created human nature in his role of replacing a human
father.

(i) unites the eternal Son of the Father to this nature so that the whole Christ
is Son of God.

e. there is a real sense in which Jesus can be called “a gift of the Spirit”

(Pinnock) cf. John 4:10; 2 Cor 9:15
2. The Gospel birth narratives.

Now the birth (genesis) of Jesus Christ took place in this way. When his mother Mary
had been betrothed (mnesteutheses) to Joseph, before they came together she found to be
with child of the Holy Spirit (ek pneumatos hagiou); and her husband (aner) Joseph,
being just a man and unwilling to put her to shame, resolved to divorce (apolysail) her
quietly. But as he considered this, behold, an angel of the Lord appeared to him in a
dream, saying, “Joseph, son of David, do not fear to take Mary your wife (ten gynaika
sou), for that which is conceived (gennethen), in her is of the Holy Spirit (ek pneumatos
hagiou); she will bear a son, and you shall call his name Jesus, for he will save his people
from their sins.” All this took place to fulfil what the Lord had spoken by the prophet (Isa
7:14): “Behold, a virgin (parthenos) shall conceive and bear a son, and his name shall be
called Emmanuel” (which means, God with us). When Joseph woke from sleep, he did as
the angel of the Lord commanded him: he took his wife (ten gynaika autou), but knew
her not (ouk eginosken auten) until she born a son; and he called his name Jesus.

Matt 1:18-25

In the sixth month (of Elizabeth’s pregnancy with John the Baptist) the angel Gabriel was
sent from God to a city of Galilee named Nazareth, to a virgin (parthenon) betrothed
(emnesteumenen) to a man (andri) whose name was Joseph, of the house of David; and
the virgin’s name was Mary. And he came to her and said, “Hail (chaire), O favoured
one, the Lord is with you!” But she was greatly troubled at the saying, and considered in
her mind what sort of greeting this might be. And the angel said to her, “Do not be afraid,
Mary, for you have found favour with God. And behold, you will conceive in your womb
(syllempse en gastri) and bear a son, and you will call his name Jesus. He will be great,
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and will called Son of the Most High (huios hypsistou); and the Lord God will give to
him the throne of his father David, and he will reign over the house of Jacob forever, and
his kingdom there will be no end.” And Mary said to the angel, “How shall this be, since
I have no husband (andra ou ginosko)?” And the angel said to her, “The Holy Spirit
(pneuma hagion) will come upon (epeleusetai epi) you, and the power of the Most High
(dynamis hypsistou) will overshadow (episkasei) you; therefore (dio kai) the child to be
born (to gennomenon) will be called holy (hagion), the Son of God (huios theou).”

Luke 1:26-36
(Hawthorne G.F. 1991: 54-55 The Presence and the Power Dallas: Word)
3. The identity of the Spirit in the birth narratives.

a. in both Gospels the definite article before Holy Spirit is omitted.
ek pneumatos hagiou (Matt 1:18,20)
pneuma hagion (Luke 1:35)
(emphasis on power of Spirit?)

b. the context is trinitarian.
“the Most High” , “the Son of God”, “the Holy Spirit.”

C. in Luke 1:35 “Holy Spirit” is put in parallel with “power of the Most
High”. The latter, hypistos, is a term used in the Septuagint for God.
Thus the Holy Spirit is equated with the power of God.

4. The role of the Spirit in the birth narratives.
1. The Holy Spirit will ‘come upon’ Mary (Luke 1:35)

a. no association with mythological stories of procreation between
gods and humanity.

b. O.T. description of Spirit empowering chosen individuals for
particular tasks.

(Num 24:2; Judges 3:10; 1 Sam 10:6, 10; 16:13; 2 Chron 15:1etc)

C. metaphor of a stronger to weaker, therefore a power image.
(cf. Luke 11:22; Acts 1:8 etc)
d. Spirit as the power of supernatural birth

(1 O.T. examples of barren women made fruitful
(Gen 17:15-19; 18:9-14; Judges 13:1-24 1 Sam 1:1-20)

(i) Israel transformed and given new life “until the Spirit is
poured out upon us from on high” (Isa 32:15)

(iii)  not merely a barren woman but a virgin woman.
(Isa 7:14; Matt 1:23)

(iv)  this is consistent with the Spirit as the given power of new
life. (Ps 33:6; Ezek 37:14)
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2. The power of the Most High “will overshadow” Mary. (Luke 1:35)

a.

reminiscent of the hovering action of the Spirit of God which
brought the first creation into existence (Gen 1:2). The Spirit
comes once again to bring the new creation into being in the
conception of Jesus.

same verb (episkiadzo) as for the cloud of God’s glory — presence
that filled the tabernacle (Ex 40:35; 29, L.X.X.); this also filled the
temple (2 Chron 7:1-2; Isa 6:1-4).

in Psalms 90:4, 139:8 (L.X.X. 91:4, 140:7) it is used

metaphorically of the overshadowing protection of God which
guides his people as in the wilderness.

it was the Spirit (Isa 63:10-11) who led the people by the pillar and
fire (Ex 13:21).
this glory departed from the temple due to apostasy (Ezek 10:1-22)

the prophets speak of a new temple where God’s glory will dwell
(Ezek 43:1-5; Hag 2:7-9), this will occur suddenly (Mal 3:1-5)

this glory has come with the conception of Jesus, who is the new
temple (John 2:19-22). His body is the tabernacle (skenoo)
through which this glory is beheld (John 1:14).

Luke strengthens this emphasis by his use of episkiadzo to describe
the cloud overshadowing the Mount of Transfiguration (Luke 9:34)
where Jesus speaks with Moses and Elijah of his ‘exodus’ (9:31)

this suggests that the virginal conception is a new exodus, the
beginning of God’s final work of redemption.

5. The consequences of Jesus’ conception by the Spirit.

1. Jesus is holy.

a. Luke 1:35 reads literally.

to gennomenon hagion klethesetai

“the being born (one) holy will be called”

b. this could be translated “the holy thing to be born will be called the Son of
God”, or “that which will be born will be called holy, the Son of God.”
The latter is more standard Greek and highlights that Jesus is holy because
of his conception by the Holy Spirit.

C. Luke picks up the cultic sense of “holy” from the O.T., that of “separation
from” common things and “dedication to” the service of God.
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d. this is made plain by phrases from and connections to the O.T.

Q) the angel of the Lord spoke to Samson’s mother: “Behold you will
conceive and will bear a son....Your child will be called God’s
holy one” (hagion theou estai to paidarion, Judges 13:7 L.X.X)

(i) Luke records Mary’s purification rites, which required that every
first born child that was male would be called “holy to the Lord”
(Luke 2:23; cf. Ex 13:2,12,15; Num 18:15-17).

e. the use of “holy” in relation to God e.g. Ps 111:9; Isa 57:15 may suggest
Jesus is of divine origin.

f. it can be argued that Luke is saying that Jesus is holy in the moral sense of
being born free from all taint of sin. It can be inferred from:

Q) the meaning of hagios
(i) the uniqueness of Jesus birth, with no human father
(iii)  the N.T. teaching on Jesus’ sinlessness

(John 8:46; 2 Cor 5:21; Heb 4:15; 7:26; 1 Pet 1:19; 2:22; 1 John
3:5)

(iv)  like begets like (John 3:6)

(V) since Jesus was not only formed ‘in’ (en) Mary but ‘of” (ek) her
(Matt 1:16), it is necessary to suppose the complete regeneration of
the human nature Jesus assumed. This life-imparting activity is
typically attributed to the Spirit throughout the Scripture (Gen 2:7;
Job 27:3; 32:8; 33:4; Pss 33:6; 104:29-30; 147:18; Isa 44:3-4; Ezek
37:1-14; John 3:5-6; 6:63; Rom 1:4; 8:11, 14).

g. against this it can be argued.

Q) the assumption of a sinful nature without actual sinning
strengthens the meaning of Jesus’ holiness.

(i) the Bible does not teach that the seat of sin is passed on solely
through the male progenitor cf. Ps 51:5.

(iii)  regeneration does not entail the instantaneous eradication of all
sinful dispositions.

(iv)  Jesus is not properly connected to the situation of Adamic
humanity if he is entirely severed from its nature.

(V) to be tempted “in every way as we are” (Heb 4:15; n.b not as
Adam was pre-fall) requires a nature like ours.

(vi)  this (previous) christology is docetic
(It is not however Adoptionist.)
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the work of the Spirit is necessary to preserve both the reality of Jesus’
union with us in genuine human nature and his freedom from the guilt and
curse of Adam’s fall (Rom 5:12-21). There are several ways of
understanding this:

Q) since Jesus is the last Adam, ‘the man from heaven’ (1 Cor 15:45;
47-49) his person is not of Adamic stock, so even though able to
bear sin he does not incur guilt.

(i) the assumption of a sinful nature is a supremely righteous act, so
that this nature does not incur culpability. The moral and ethical
perfection of his human nature was completed by choosing against
its disposition in the power of God the Spirit (Mark 14:36; Heb
2:10).

(iii)  the perfect humanity for the Son of God to assume was therefore
perfectable rather than innocent.

both of these Christology’s reject the view that Jesus’ human nature was
created ex nihilo in the womb of Mary. If this was true it would negate:

Q) the original promise concerning the seed of the woman (Gen 3:15).
(i) the promises to the house of Abraham and David.

(iii)  the reality of the genealogies in Matthew and Luke.

(iv)  the possibility of Jesus taking our sin.

2. Jesus will be called the Son of God.

a.

a strong conjunctive force exists between Luke 1:35a and 1:35b
“therefore” (dio kai); apart from the action of the Holy Spirit Jesus could
not be the Son of God.

“Son of God” is to be set against the O.T. background of the Messianic
king (2 Sam 7:11-19; Ps 2:7; 89:26-29). This connects with the references
to the Davidic king in Luke 1:32.

the full title “Son of God” is not however used of Messiah in biblical or
extra-biblical texts.

Matthew’s use of *“ ‘Immanuel’ (...God with us)” (Matt 1:22-23) points to
a fully realised presence of God.

the theology of Paul supports an incarnational meaning for the title. This
appears from a comparison of Romans 1:3-4 with Luke 1:35. Paul writes
of God’s Son, “descended from David according to the flesh and was
declared to be Son of God with power according to the Spirit of holiness
by resurrection from the dead, Jesus Christ our Lord”...

C:\Users\John Yates\Documents\web, theology\Renewal, Word and Spirit.doc 23

23/05/13



A verbal parallel exists between the texts.

Romans 1:4 Luke 1:35
huiou theou (Son of God) huios theou (Son of God)
dynamei (with power) dynamis (power)
pneuma hagiosynes pneuma hagion
(Spirit of holiness) (Holy Spirit)

The Holy Spirit manifests the being of Jesus as the eternal Son of God by his
resurrection.

3. Jesus will be full of the Holy Spirit.

a. this is not expressly stated.
b. it is stated for John the Baptist.
(Luke 1:15)
C. it can be inferred from Luke’s account.

Q) John is less than Jesus.
(Luke 3:16)
(i) if Jesus is holy, then he must be full of the Spirit from conception.
5. The Spirit of Jesus: The Spirit in the Childhood of Jesus.
1. Lack of textual material.
a. restricted to Luke (2:40; 41-52)

b. Gospels concentrated on the actualising of God’s redemptive plan which
Jesus takes up voluntarily from his baptism onwards.
2. Luke 2:40
a. “The child grew and became strong, filled with wisdom; and the grace of

God was upon him.”

b. similarity to the development of John the Baptist, “The child grew and
became strong in spirit,...” (Luke 1:18); and to other young children
(Isaac, Gen 21:8; Samson, Judges 13:24-25; Samuel 1 Sam 2:26)

C. these parallels indicate the true humanity of Jesus.
d. Jesus is uniquely “filled with wisdom” (sophia)
Q) it is in this way that Jesus “grew and became strong.”

(i) thisis a continuous action, pleroumenon is in the present tense.
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(iii) it was being done to Jesus by an agent, pleroumenon is passive.
This agent must have been the Spirit.

(iv)  this means that Jesus had a commitment to the ways of God.
(1 Kings 4:29; 2 Chron 1:10; Prov 1:2,7)
e. Jesus receives “the grace of God”
Q) indicates God’s special pleasure in this child.

(i) implies preparation for works of power

(Acts 4:33)
3. Luke 2:41-52
a. no mention of the Holy Spirit in the narrative.
b. Jesus shows extraordinary “understanding” (sunesis): this term

Q) reveals a deep love for God’s Word.
(Ps 119:99-100)
(i) is linked with extraordinary abilities given by God or his Spirit.
(Ex 31:3, 6; 2 Chron 1:10-12)
(iii)  gives access to divine mysteries.
(Eph 3:4-5; Col 1:9; 2:2; 2 Tim 2:7)
(iv) is often coupled with sophia
(Deut 4:6; 1 Chron 22:12; 2 Chron 1:10-11; Col 1:9)
(V) it is suggestive that Jesus is Messiah in the Spirit.

“A shoot will come from the stump of Jesse; from his roots a
branch will bear fruit.

The Spirit of the Lord will rest upon him —
the Spirit of wisdom and of understanding,
the Spirit of counsel and of power,
the Spirit of knowledge and of the fear of the Lord —
and he will delight in the fear of the Lord.”
(Isaiah 11:1-3a cf. 42:1; Luke 4:18; 11:31)
C. the Jewish teachers are “amazed: (existao) at Jesus understanding.
Q) this word is used 17 times in the N.T., 11 in Luke’s writings.
(Luke 8:56; 24:22; Acts 2:7,12; 8:13; 9:21; 10:45; 12:16)

(i) characteristically it expressed reaction to the inbreaking of the
power of the age to come.
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(iii)  this can only be attributed to the working of the power of the Spirit
in Jesus, who is progressively “Christified”

d. Jesus recognises God as his Father.
Q) “I must (dei) be in my Father’s house”
(Luke 2:49)

(i) these are the first recorded words of Jesus, and so a key to his self-
identity.

(iii)  his knowledge of his Father is an imperative on his life.

This is the necessity (dei) of salvific indispensability cf. Luke
10:21; 24:26.

(iv)  the context of Jesus’ insight is the Passover remembrance of the
exodus events, God’s acts of redemption.

(Exodus 12:1-14; Luke 2:41)

(V) it may be inferred that Jesus received a revelation of the Spirit at
this time.

(1) that he was the unique Son of God.
(cf. Rom 8:15-16; Gal 4:6)

(2) that he was the Lamb of God.
(cf. John 1:29)

(3) that all the scriptures related to these facts.
(cf. Luke 24:26-27)

(4) that he was the centre of God’s saving plan which was
universal.

(cf. Luke 2:49; Isa 42:1; Luke 19:46)

(5) that his full filial obedience was to the Father in heaven in
order to effect God’s saving plan.

e. it must have been that the Spirit produced all such attributes and awareness
in Jesus by the administration of the Word:

“The Sovereign Lord has given me an instructed tongue, to know the word
that sustains the weary. He wakens me morning by morning, wakens my ear
to listen like one being taught.”

“The Sovereign Lord has opened my ears, and I have not been rebellious.”
(1s 50:4-5)
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“Here is my servant, whom I uphold, my chosen one in whom | delight (cf.
Luke’s comment that Jesus increased in favour with God); | will put my
Spirit on him; he will bring forth justice to the nations. ”

(Isa 42:1)
4. Jesus in his childhood is filling up God’s plan for human life.

“He passed through every stage of life. He was made an infant for infants,
sanctifying infancy; a child among children, sanctifying childhood, and setting an
example of filial affection, of righteousness and obedience; a young man among
young men, becoming an example to them, and sanctifying them to the Lord.”

(Irenaeus, Against Heresies, 2.22.4.)
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1306 Renewal Theology

6. Baptism and Temptation.

1. The Baptism of Jesus.

1. The texts.

Matt 3:13-4:2

Then Jesus came
from Galilee to the
Jordan to John, to be
baptised by him.
John would have
prevented him,
saying, “I need to be
baptised by you, and
do you come to me?”
But Jesus answered
him, “Let it be so
now; for thus it is
fitting for us to fulfil
all righteousness.”
Then he consented.
And when Jesus was
baptised, he went
immediately from the
water, and behold,
the heavens were
opened and he saw
the Spirit of God
descending like a
dove, and alighting
on him; and lo, a
voice from heaven,
saying,

“This is my beloved
Son, with whom | am
well pleased.” Then
Jesus was led by the
Spirit into the
wilderness to be
tempted by the devil.
And after he had
fasted for forty days
and nights, he then
became hungry.

Mark 1:9-13

In those days Jesus
came from Nazareth
of Galilee

and was baptised by
John in the Jordan.
And when he came
out of the water,
immediately he saw
the heavens opened
and the Spirit
descending upon him
like a dove; and a
voice came from
heaven,

“Thou art my

Luke 3:21-22;
4:1-2

Now when all people
were baptised, and
when Jesus also had
been baptised and
was praying,

The heaven was
opened, and the Holy
Spirit descended
upon him in bodily
form, as a dove, and
a voice came from
heaven,

“Thou art my
beloved Son; with
thee | am well

John 1:32

And John bore
witness, “I saw the
Spirit descend as a
dove from heaven
and it remained on
him.”
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And the tempter
came and said to
him...

beloved Son; with
thee 1 am well
pleased.”

And immediately the
Spirit impelled him
to go into the
wilderness. And he
was in the wilderness
for forty days being
tempted by Satan;
and he was with the
wild beasts; And the
angels were
ministering to him.

pleased.” And Jesus,
full of the Holy
Spirit, returned from
the Jordan, and was
being led about by
the Spirit in the
wilderness for forty
days, being tempted
by the devil. And he
ate nothing during
those days; And
when they had
ended, he became
hungry. And the
devil said to him...

2. The context.

a. the preaching of John the Baptist.

Q) the Word of God.
(Luke 3:2; cf. Isa 38:4; Jer 1.1 L.X.X., 13:3)

(i) the immanent inbreaking of God’s sovereign and universal
kingdom.
(Matt 3:2)

(iii)  the necessity of repentance and baptism for (eis) forgiveness of sin.
(Mark 1:4; Luke 3:7-9)

(iv)  the necessity of life-reformation to avoid the coming wrath.
(Matt 3:1-10; Luke 3:7-9)

(v)  the coming of a flood of fire to destroy the wicked and purge the
righteous (Luke 3:16; Dan 7:10; cf. Isa 4:4)

b. the response to John.

(1 “All the country of Judea, and all the people of Jerusalem were
going out to him,...”
(Mark 1:5)

(i) this prefigures the anticipated preparation for the coming of the
Lord.

(cf. Isa 40:3-5)
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C. Jesus and John’s baptism

(i)  Jesus obeys God’s Word through John
(Matt 3:13 cf. 21:25-27)

(i) his submission to baptism is not due to personal sin.
(Matt 3:14)

(iii)  Jesus desires to “fulfil all righteousness”
(Matt 3:15)
1) identification with the condition of Israel.

2 acknowledgment of the righteousness of God’s judgement
upon Israel and vicarious submission to it.

(iv)  Jesus’ baptism is distinct from that of the people.

(Luke 3:21)
3. The events at Jesus’ baptism.
a. the opening of the heavens.

(Matt 3:16; Mark 1:10; Luke 3:21)

Q) something revealed to Jesus.... ‘he saw’...
(Matt 3:16; Mark 1:10)

(i) the heavens were “torn apart”
(schizomenous tous ouranous)

(iii)  the language is cosmological — the firmament separates the realm
of God from that of humans.

(Gen 1:6-7)
(iv)  the language is apocalyptic.

(John 1:51; Acts 7:56; Rev 4:1; 19:11).

The heavenly breaks into the earthly and brings revelation.
(V) the language fulfils prophecy.

“O that you would tear open the heavens and come down... to
make your name known...”

(Isa 64:1-2)
b. the descent of the Spirit.
(1 in the form of a dove.

(Matt 3:16; Mark 1:10; Luke 3:22; John 1:32)
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(1) allusion to the creative action of the Spirit in creation.
(Gen 1:2).
Therefore a new act of God’s ordering.

(2) allusion to the descent of the dove on the “new creation” after
the destruction of the Flood.

(Gen 8:12, 21).
Signifies grace beyond a coming flood of judgement
(Luke 3:7-9).
(3) the dove symbolised Israel.
(Hos 7:11; 11:11).
(if) upon or into Jesus.

(1) John stresses that The Spirit “remained” (emeinen) on Jesus
(John 1:32). This suggests a permanence unknown to the O.T.
prophets.

(eg. 1 Sam 16:14; 2 Kings 3:15)
(2) Ttindicates a reversal of God’s judgement upon man (Gen 6:3)
(3) Mark has the Spirit descending “into” (eis) Jesus.

This implies a greater filling than Jesus’ prior experience.

It may indicate a predisposing to internalise the Word of God
(about to be spoken) in the context of a prophetic call to a
rebellious people.

(Ezek 2:2ff; 3:10-11, 24ff cf. Mark 1:10 with Luke 4:18-30
etc.)

(4) Matthew and Luke have the Spirit descending “upon” (epi)
Jesus in conformity with O.T. texts.

(Matt 3:16; Luke 3:22 cf. Isa 11:2; 42:1)
C. The coming of the voice.
0] this is consequent to the descent of the Spirit.

“The word from God to Jesus explains the act of God on Jesus.”
(Buchsel).

“The voice exegetes the significance of the Spirit’s manifestation.”
(Ferguson)

(i) it signifies publicly that a new era of divine revelation has begun.
The voice is direct from God (cf. Deut 4:12; 5:4, 24) and not like
the rabbinical bat — kol, an echo of the voice of God.
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(iii)  itis directed to Jesus.
“You are my beloved/only Son; with you I am well pleased.”
(Mark 1:11; Luke 3:22)
1) “You” (sy) is emphatic
2 “You are” is placed first in the sentence in Greek.
(iv)  the voice is drawn from Psalm 2:7
“You are my Son, today I have begotten you.”
1) it is a Messianic title
(4 Ezra 7:28; Acts 13:33; Heb 1:5; 5:5; 2 Pet 1:17)
2 it signifies universal dominion.
(Ps 2:8; cf. Gen 49:10; Matt 28:19; Acts 1:8; Phil 2:11 etc)

3) the addition of beloved (agapetos) denotes Jesus’ unique
filial relationship with God. This may be set against
Genesis 22:22 (L.X.X.) “take your beloved Son, whom you
have loved, Isaac....and offer him...” This would suggest
the revelation of the Father’s particular love for the Son is a
strengthening in relation to the sacrifice of the cross.

(v)  thevoice is drawn from lIsaiah 42:1;

“Here is my servant, whom I uphold, my chosen, in whom my soul
delights; I have put my Spirit upon him;...”

1) this is the one of the Servant Songs.
(Isa 42:1-4; 49:1-6; 50:4-9; 52:13 — 53:12)

(2 they culminate with the humiliating death of the Servant,
which however is redemptive.

3) the Servant, now identified by God as Jesus, receives the
Father’s pleasure, (“with you I am well pleased” Luke
3:22), because of his obedience to death.

4) this is linked with his rule of the nations.
(Isa 42:2)

(vi)  the voice of approval on God’s Son in the context of the advent of
the Spirit recapitulates the judgement scene in Genesis 3 and points
to the final parousia of the Glory- Spirit (e.g. 1 Thess 4:15- 17)
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4. Summary of the significance of Jesus’ baptism.
a. the anointing of Jesus as the Messiah of God.
Q) the launch of his prophetic ministry.

This would begin from this time (Matt 4:23ff; Mark 1:14-15; Luke
4:14-15)

Jesus is the long awaited prophet of God (Deut 18:8; John 1:21,
25) who interprets the Servant role of himself (Luke 4:16-21).

(i) the start of a priestly service.

Entry into the age of priestly service (Num 4:3; Luke 3:23). As the
High Priest prepared for his atonement — day ministry by washing
and anointing (Lev 16:4), Jesus receives the washing of baptism
and the anointing of the Holy Spirit with a view to his own priestly
sacrifice. He consecrates himself by prayer to his coming death-
baptism (cf. Mark 10:38; Luke 12:50).

(iii)  the entry into his kingly ministry.

(cf. 1 Sam 10:1-6; 16:12-13; 1 Ki 19:16,19; 2 Ki 2:9, 15; Ps 2:7,
Acts 10:38)

(iv)  in being baptised representatively, Jesus acknowledges fully the
judgement of God upon Israel, the Servant of the Lord (Isa 44:21),
and so, through her priestly role (Gen 12:3; Ex 19:5-6) upon the
whole world. The Spirit and the voice mark Jesus out as the one
true repentant Israelite, himself therefore “baptised in the Spirit”
upon whom the election of God as Son cf. Exod 4:22; Deut 14:1;
Jer 31:20; Hos 1:10; 11:1 is concentrated, not for privilege, but for
suffering service.

b. the significance of Jesus’ baptism for himself.
Q) he is launched by the Spirit on the plane of world history.

(i) he is aware of a new level of spiritual power in his life to fulfil the
will of God.

(i) he is the unique bearer of the Spirit.

“There is a sense in which it is possible to say that this one came to
Jordan as Jesus of Nazareth and left it as the Messiah of God.”
(Hawthorne)

(iv)  the deepest revelation of his Sonship, the seal of God (John 6:27),
prepares him for the spiritual conflict and suffering which lie
ahead.
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C. the significance of Jesus’ baptism for us.
Q) prefigures the gospel of death and resurrection.
(i) prefigures Pentecost.

The Spirit is given to Messiah to commence his work as the
Second Adam, inheritor of the world and start of the new creation.

(iii)  prefigures the ascension gifts of Christ to the church, by which it
shares in his ruling power.

(Eph 4:7-11)
(iv)  explicates what it means for a Christian to be “baptised in the
Spirit”
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2. The temptation of Jesus.
1. The context.
a. the wilderness.
Q) a place of revelation.

To Moses (Ex 3:1-3), to Israel (Ex 19; Deut 8:2; cf. Hos 2:14-15;
9:10), to Elijah (1 Ki 19:4-13), to John the Baptist (Luke 3:2)

(i) aplace of rebellion where Israel:
1) tested God
(Ex 17:2, 7; Deut 6:16; Ps 95:8)
2 grieved the Holy Spirit
(Isa 63:7-14)
3) were punished
(Num 16:41, 49; 21:5-6)
(iii)  aplace of demonic activity.

(Lev 16:10; Num 24:1-9; Deut 8:15; Isa 13:21-22; 34:13-15; Matt
12:43)

(iv)  aplace of wild creatures, often associated with evil.
(Mark 1:13; Ps 22:12, 16, 20-21; Ezek 34:5,8, 25; Luke 10:19)
b. Eden redivivus
Q) a desert instead of a garden.
(i) wild creatures instead of tame.
(iii)  confrontation instead of disguise
C. an eschatological and apocalyptic confrontation.
Q) testing of the last Adam
1) over the knowledge of good and evil.
2 the critical battle prior to the cross.
3) epochal significance.
(i) testing of the true Israel.
1) Israel was God’s covenanted “Son”
(Ex 4:22-23; Jer 31:9; Hos 11:1)
(2)  tested in the wilderness for 40 years.
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“to humble you... to know what was in your heart...as a

parent disciplines a child... in the end to do you good...”
(Deut 8:2,5,16)

3) failed to accept God’s discipline.
(Acts 7:36,39; Heb 3:8-9)
4) Jesus is God’s Son in the new covenant.
@) the language of sonship is covenantal.
(b) the covenantal sphere is holy.
(Luke 1:35 cf. Ex 19:16; Lev 11:44)

(© the Servant of the Lord is the guarantee of the
covenant.

(Isa 42:6; 49:8 cf. Luke 3:22; 4:18)
(5)  tested in the wilderness for 40 days as to his Sonship.
(6) accepts God’s discipline as a faithful Son.

(7 angels now minister (Matt 4:11; Mark 1:13) rather than
judge (Gen 3:24)

(8) Israel’s new exodus begins as Messiah wins victory over
the captor as Servant Warrior (Isa 49:24- 25)

2. The role of the Spirit.
a. initiative.
Q) Matthew (4:1) and Luke (4:1) have ago (“led”).

(i) Mark (1:12) has ekballo (“drove”). Not a coercion but a kingdom
passion is intended.

b. constancy.
Q) Jesus was led by the Spirit “in” the wilderness.
(i)  amoment by moment assistance by the Holy Spirit
3. The form of the temptation.
a. to presume on his Sonship (Matt 4:3-4; Luke 4:3-4)
(1 use spiritual power for self-satisfaction.
(i) Jesus’ satisfaction is in obeying the Father’s Word.
b. to abandon his Sonship (Matt 4:8-10; Luke 4:5-7)
0] to seek power for himself.
(i) seeks glory and honour for the Father.
C. to prove his Sonship (Matt 4:5-7; Luke 4:8-12).
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Q) to establish publicly his spiritual status.
(i) trusts in God from his heart and not in circumstances.
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4. The victory of Jesus.
a. is complete at this personal and representative level.

“When the devil had finished every test, he departed from him until an
opportune time.” (Luke 4:13)

b. prefigures the cross.
Q) struggle with evil powers.
(Col 2:15)
(i) refusal to preserve his own life.
(Luke 22:37)
C. by Word and Spirit.
Q) Jesus adheres to the Word of God and not the word of Satan.

(i) this he does through the application of the wisdom given by God to
him through the Spirit cf. a wisdom outside of a dependence upon
God’s Word.

(iii))  “You know the Word which he (God) sent to Israel, preaching
good news of peace by Jesus Christ (he is Lord of all), the word
which was proclaimed throughout all Judea, beginning from
Galilee after the baptism which John now preached: how God
anointed Jesus of Nazareth with the Holy Spirit and with power;
how he went about doing good and healing all those that were
oppressed by the devil, for God was with him.’

(Acts 10:36-38)

“Peter means that the Word and the Spirit are joined in Jesus and
so evil is overcome. This is the essence of the temptation victory,
for victory it was.”

(Bingham 1985:53)
(iv)  thisis a trinitarian action.

1) the Spirit maintains the kenosis of the Son of God with
respect to the humanity of Jesus before the Father.
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2 this is to resist the devil’s power.

“Jesus’ temptation has a precise bearing on what he was
told at the time of his baptism in the Jordan — it was a test
of his quality of Son and Servant. The tempter says to him:
‘If you are the Son of God’. The tempter knows only one
temptation — the desire to be god (see Gen 3:5) — and
therefore suggests to Jesus: If you are the Son of God, work
miracles, use your power. Jesus, however, knows he is the
Servant and that he has come to do the Father’s will (Heb
10:5-9).”

(Congar 1983:3:169)
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1306 Renewal Theology

7. The Spirit of Jesus: The Ministry of Jesus

1. The prophetic ministry of Jesus.

a. O.T. prophets owed their authority and power to the inspiration of the Spirit of
God.

(Ezek 2:2; 11:5; Dan 5:12 L.X.X; Zech 1:6 L.X.X.)
b. the popular consensus was that the prophets had fallen asleep.
c. Jesus (like John the Baptist) was recognised as speaking with authority.
(Mark 1:21-22; Luke 4:31-32)
d. the people recognise Jesus as a prophet.
(Matt 21:11; Mark 6:15; 8:28; 14:65; Luke 7:16; 9:8; 24:19; John 4:18-19;
6:14; 7:40; 9:17)
e. Jesus regarded himself as a prophet sent by God.
(Mark 6:4; Luke 4:24; 13:33; Matt 10:40; 15:24; Luke 10:16)
f. Jesus operates in the prophetic word to Israel.
Q) promises
(Mark 10:29-30)
(i) warnings
(Matt 23:13-29; Luke 11:42-52)
(iii)  insight
(Mark 2:5,8; 10:21; 12:43; Luke 6:18; 9:47; 19:5; 20:23)
(iv)  predictions
(Mark 8:31; 9:31; 10:32-34, 39; 13; 14:18,27,40)
g. Jesus’ prophetic acts.
Q) these are of the sort familiar in the O.T.
eg. Isaiah 20:1-6; Jer 13:1-11; 18:1-11; 19:1-13; Ezek 4-5.
(i) entry into Jerusalem, cursing of the fig tree, cleansing of the Temple.
(Mark 11:1-24)
h. Jesus is a pneumatophoros “bearer of the Spirit”
(Hos 9:7 L.X.X.)
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I. the Father inspires the Son through the Spirit

(i)

“He whom God sent speaks the words of God, for it is not by measure that
he gives the Spirit. The Father loves the Son and has given all things into
his hands.”

(John 3:34-35)

1) context: authentic testimony. vv. 28, 31, 32, 33.
2) Jesus is the messenger sent from heaven by God.
Cf. John, who is “of” (ek) the earth (v31)

3) God supplies the Spirit without measure to Jesus.
(ouk ek metrou)

4) this is an ongoing reality.
(“gives” didgsin (present), cf. Isa 48:16)

(5) this is because Jesus is the Son of God.

(6) the words he speaks are the very words of God. The perfection of
revelation through Jesus transcends the Law and the Prophets.

@) it is by the supply of Word and Spirit from the Father that the Son
will receive “all things”. This is primarily a reference to revelation
(cf. Matt 11:27; Luke 10:22).

(8) the Spirit is the means of Jesus’ plenary revelation and his power
to impart it to others (John 3:36a.) Therefore to reject Jesus is to
come under God’s wrath (John 3:36b).

2. Jesus’ teaching on the Spirit.

a. general.

(i)

(i)

(iii)

“David himself, by the Holy Spirit, declared, ‘The Lord said to my
Lord’...”

(Mark 12:36)

The inspiration of Scripture, especially with respect to Messiah, is
attributed to the Spirit.

“...how much more will the heavenly Father give the Holy Spirit...”
(Luke 11:13)

The Father distributes the Spirit to those who ask. Does this imply that
Jesus asked for the Spirit?

“When they bring you to trial...it is not you who speaks, but the Holy
Spirit.”

(Mark 13:11; Luke 12:11; Matt 10:20 has “the Spirit of your Father.”)
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Inspirational testimony to Jesus as Messiah (v. 21-22) will come from the
Spirit.

b. the blasphemy against the Holy Spirit.

Q) “blasphemy against the Holy Spirit will not be forgiven...either in this age
or in the age to come.”

(Matt 12:31-32; Mark 3:28-30; Luke 12:10)
(i) context.
1) by what power Jesus casts out demons. vv. 24-27.
(2 Pharisees attribute this to Satan. vv. 24-27.
3) Jesus attributes this to the Holy Spirit. v. 28.
(i)  meaning.
1) rejection of the Spirit’s ministry, and so the evidence that the
kingdom has come and the new age dawned.

2 this involves a cursing of God’s Lordship in the last hour before
judgement.

3) means remaining under the power of Satan inescapably, for the
means of his eviction (Spirit) is identified with him.

4) Jesus’ teaching implies that he is under the authority of the Spirit
viz. to reject him is forgivable, but to reject the one who works in
him is not.

(iv)  itisthe Word of Jesus which interprets the relationship which both he and
others have to the Spirit.

c. in relation to his own prophetic ministry.

Q) Jesus’ cites Isaiah 61:1-2a of himself, interposed with Isa 58:6, in Luke
4:18-19. This is part of a new exodus theme. He is a prophet- like-
Moses.

(i) the anointing of the Spirit (v. 18) refers back to Jesus’ baptism.
(See previous lecture)

(iii)  his claim that this is fulfilled in him (v.21). This means that the new, or
messianic, age has arrived.

(iv)  liberation includes the demonic (Luke 7:21; Acts 10:38) but also healing
of Israel’s blindness and deafness (cf. Luke 8:14- 15; Acts 28:26 -27)

(v) Jesus concentrates on the prophetic dimension of his Messiahship.
Q) O.T. prophets as anointed ones.
(1 Chron 16:22; Ps 105:15)
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(2)  his synagogue sermon is with prophetic authority “the eyes of all
were fixed on him...All were amazed...”

(Luke 4:20,22)
3) he identifies himself with the prophets.

@) “Truly I tell you, no prophet is accepted in the prophet’s
home town.” v. 24.

(b) the examples are of Elijah and Elisha. vv. 25-27.
(© Jesus uses the “Amen” formula.

1) this has no exact Hebrew equivalent.

(2 it is found only in, but in all, of the Gospels.

3) it is used only by Jesus, as an introduction to and
endorsement of his own words, not, as in the O.T.,
an affirmation of the words of others.

4) Luke first uses it in a context which emphasises the
role of the Spirit in the life of Jesus. Mark first uses
it in the debate over Jesus’ exorcisms, it introduces
Jesus’ remarks on the blasphemy of the Spirit (Mark
3:28-30).

(5) it seems to function as the equivalent to the O.T.

formula of prophetic inspiration: “Thus says the
Lord.”

(6) this points to a unity, intimacy and communion
between Jesus and the Spirit (and so the Father) of a
different order to that of the O.T. prophets.

d. in relation to his power over demons.

Q) “if I by the Spirit of God cast out demons, then the Kingdom of God has
come upon you.”

(Matt 12:28)

(i) Luke 11:20 has “finger of God” ie. God’s direct supernatural intervention
(Exod 8:19; Deut 9:10; Ps 8:3).

(iii) Jesus attributes the power and authority of his action to the Spirit, not to
his own person.

(iv) the Spirit is the presence of the new age, the Messianic era (cf. Isa 42:1-4;
61:1-3) which has now come in Jesus, the king, the immediate presence of
God.

(V) no available Jewish source connects the Spirit — exorcisms — coming of the
kingdom
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3. The character and experience of Jesus.
a. wisdom.
(See lecture notes on Luke 2:40, 52)
b. gracious.

“all spoke well of him and were amazed at the words of grace that came from his
lips.”

(Luke 4:22; cf. 2:52; 3:22; 21:15)
C. meekness.

“he will proclaim justice to the Gentiles. He will not wrangle or cry aloud, nor
will anyone hear his voice in the street...”

(Matt 12:18-19)
Q) quotation for Isaiah 42:1-4 (Matt 12:18-21)
(i) identification of the Servant with Jesus.
Q) this continues after the resurrection
(Acts 3:13; 4:24, 27, 30)

(iii)  Jesus neither dominates nor draws attention to himself, but shows a meek
and kind spirit.

d. emotions.
(1) “Jesus rejoiced in the Holy Spirit”
(Luke 10:21a)
(i) Jesus (human) emotions are inspired by the Spirit.
(cf. Gal 5:22)
(iii)  in the context of a revelatory experience.
“I saw Satan fall like lightning from heaven.”
(Luke 10:18 cf. Rev 1:10-12; 4:1-2; 12:7-12; 17:3; 21:10)
(iv)  inthe context of profound filial consciousness.

“I thank you Father, Lord of heaven and earth, because you have hidden
these things from the wise and understanding and have revealed them to
infants; yes Father, for such was your gracious will. All things have been
handed over to me by my Father; and no one knows who the Son is except
the Father, or who the Father is except the Son and everyone whom the
Son chooses to reveal him.”

(Luke 10:21b-22)
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1) only those like Jesus viz. who have a wisdom and understanding of
children of the Father, can receive the kingdom.

(2) Jesus has insight from the Father in the Spirit of the extent of his
gracious will.

e. general.

The life and character of Jesus is a “walking in the Spirit” and bearing the “fruit
of the Spirit” (Gal 5:22-26). In childhood Jesus was “continually filling”
(pleroumenos sophias, Luke 2:40), but as an adult he is constantly “full of the
Holy Spirit” (pleres pneumatos hagiou).

4. The Paraclete.

(@)
(b)
(©)

(d)
(€)

(f)

(9)

(h)

the most concentrated teaching in the Gospels on the ministry of the Spirit
is to be found in Jesus’ farewell discourse of John 14-16.

the perspective is eschatological, the Spirit will perform his role after
Jesus departs to the Father.

the distinctive word used by Jesus to describe the Spirit is parakletos
(John 14:16, 26; 15:26; 16:7)

the language is passive: the paraclete is “called to the side of”

the context is forensic. The Gospel of John represents Jesus as being on
trial. In the first half of the Gospel, the “book of signs” (ch. 1-12), various
witnesses appear, eg. John the Baptist, the Samaritan woman, the man
born blind, and give testimony. The Gospel as a whole is a witness
document of the identity to Jesus as “the Son of God” (John 20:31).

the Paraclete is the chief witness to Christ. He is supremely qualified in
this task because, as with the apostles, he has been with Jesus from the
beginning (John 15:26-27).

his role in relation to the disciples is to indwell, teach, remind, bear
witness, guide into the truth of Jesus and the “things to come.” (John
14:16-17, 26; 15:26; 16:13-14). He equips them to testify to Jesus (John
15:26-27). Any role as “Comforter” or “Counsellor” must be set in this
context.

his role in relation to the world, where the disciples are persecuted for
their testimony to Jesus (John 15:18-25), is to bear witness by convicting
the world that it has been wrong in its verdict on Jesus (John 16:8-11). He
places the world in the position of the Last Judgement, and carries the holy
war against the devil towards its eschatological climax.
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(i)

)

(k)

(M

the Spirit is to Jesus as Jesus is to the Father:

“another Paraclete”, sent from God, with the disciples, truth and witness
bearers, Jesus glorifies the Father, the Paraclete glorifies Jesus; believers
cannot recognise or “see” their identity; both are rejected.

(John 14:16; 16:28 (15:26); 12:35 (14:17); 14:6 (14:17); 7:14-17 (14:26);
8:18 (15:26); 17:4 (16:14); 1:41 (14:17b) 5:43 (14:17a).

this suggests that the Spirit, as Paraclete, is Christ’s ongoing presence in
the world (see later), his alter ego (Smalley).

the parallel relationship of the Paraclete to Jesus, with the Son to the
Father, plus his role in bringing glory to these Persons (John 16:13-14),
suggests that for John he also is a divine figure.

the Person and work of the Spirit in John’s Gospel correspond to the
Person and work of Christ. John presents a clear two-nature Christology —
the Word from God becomes the flesh of man (John 1:1-14).

The Paraclete, the sender of Jesus in his ministry, is likewise sent from
God, his identity is divine, one with God. However, after the glorification
of Jesus he will indwell the disciples, as he indwelt Jesus, so becoming
one with man (John 14:17).

4. The powerful works of Jesus.

a. signs and wonders.

(i)

(i)

(iii)

(iv)

‘Jesus returned to Galilee in the power of the Spirit”
(Luke 4:14a)

none of the works of Jesus are done apart from the indwelling power of
the Spirit.

this dynamis is characteristic of the healings and miracles of Jesus
(“pOWCI‘”)

(Matt 11:20-23; 13:54, 58; Mark 6:2-5; Luke 4:36; 10:13; 19:37)
the action of the power of God is personalised in Jesus.

“the power of the Lord was with him to heal” (Luke 5:17)
“power was coming forth from him and was healing” (Luke 6:19)

This was something Jesus was aware of (Mark 5:30; Luke 8:46). As such
it must be thought of as an expression of the communion between Jesus
and the Spirit.

b. authority over demons.

(i)

Jesus exercised a word of authority over demons.
(Mark 1:26-36; Luke 4:31-35 etc. cf. Acts 10:38)
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(i) this was recognised as unique.
(Mark 1:27; Luke 4:36)

(ii1) it was the arrival of the end-time judgement upon evil.
“Have you come here to torture us before the appointed time.”
(Matt 8:29. Cf. Isa 24:21-22; 49:24-25; 53:12; 61:2)

(iv)  this is best thought of in terms of the holy war.
“I know who you are, the Holy One (ho hagios) of God.
(Mark 1:24; Luke 4:34)

1) the demons are unable to tolerate the presence and concentration
of the Spirit in Jesus.

(2)  this is a moral antithesis, where the outcome is decided in terms of
character.

5. Some concluding observations.
a. the scarcity of references to the Holy Spirit after the birth and baptism of Jesus.

b. the relative neglect of the three universals promised by John the Baptist to come
through Jesus: the outpouring of the Spirit, the forgiveness of sins, the immediate
coming of the kingdom, cf. Matt 11:2-19.

c. the words and works of Jesus are proleptic of what is to come after the death and
glorification of Jesus.

d. these will bring in the kingdom and the Messianic age a way that will bring clarity
to the person of the Spirit in the light of the nature of God’s rule.
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1306 Renewal Theology

8. The Spirit of Jesus: The Death of Jesus.
1. The Death of Jesus.
a. the evidence of the Gospels.

Q) there is no direct statement in the Gospels indicating that Jesus died
through the power of the Spirit.

(i) indirectly however, we may infer the activity of the Spirit.

“For their sakes I sanctify myself...”
(John 17:19)

(1)
(2)
(3)

(4)

(5)

(6)

(7)

in the context of Jesus going to the Father in Glory. (17:1-5,11,13)
the cross must be meant (cf. 12:27-28).

the sanctification of Jesus (hagiadzo) can hardly be separated from
the Holy (hagios) Spirit.

what is involved is a voluntary self-offering or sacrifice to God.
As in all past actions of Jesus’ submission for the Father’s glory,
this must have been by the Spirit.

martyrdom is a charism of the Spirit.
(1 Cor 13:3)

the cross was Jesus’ greatest act of love for the Father and the
world, this must have been effected in the power of the Spirit.

(John 3:16; 10:17)

the death of Jesus was the deepest operation of his faith.

@ Jesus lived by faith.
(Heb 2:13)

(b) his life of faith was perfected through suffering.
(Heb 2:10; 5:8-9; 12:2)

(c) the cross was the utmost extremity of his humiliation.
(Mark 15:34; Gal 3:13; Phil 2:8 etc.)

the crucifixion is the consummation of the holy war of God against
all evil.

(Luke 12:50, 22:15; John 12:31-33)
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b. the silence of the Gospels.

1) this is a silence of the Spirit, as principal author of scripture, about his role
in the crucifixion.

2 this silence therefore is not incidental but theological, an expression of the
communion of the three Persons of the Godhead.

3) in the climax of Jesus’ identity as the Servant of the Lord without “form or
majesty”...”struck down by God”...bearing...”the iniquity of us all”... as
it was... “the will of the Lord to crush him with pain...”

(Isaiah 53:2,4,6,10) the Spirit cannot be a visible presence in his life.

At this point the Word is most like “sinful flesh... to deal with sin”... in
his identification with humanity (Rom 8:3).

At the depth of his humiliation the Spirit must be hidden in, with and
under the mortal flesh of the Son of God.

c. Hebrews 9:14.

“For if the sprinkling of defiled persons with the blood of goats and bulls and with
the ashes of a heifer sanctifies for the purification of the flesh, how much more
shall the blood of Christ, who through the eternal Spirit offered himself without
blemish to God, purify your conscience from dead works to serve the living God.”

Q) this translation is challenged on the following grounds.
1) the Greek dia pneumatos aioniou can be translated “by eternal
spirit”
2 pneuma as spiritual is opposed to “flesh” as physical, outward,
transitory.

(3) the “eternal Spirit” corresponds to “the power of an indestructible
life” (Heb 7:16), contrasted with the fleshly descent of the
Levitical priesthood.

4) it means therefore, either:

a. Jesus’ own eternal spiritual nature by virtue of which he
offered himself to God as a sacrifice of eternal worth and
infinite value, or,

b. the sphere of heavenly existence in which the exalted Jesus
eternally presents his sacrifice to the Father cf. 15:45; 2 Cor
3:17-18.

(i) in reply it may be said:
1) no other use of pneuma in Hebrews carries this meaning.
(Heb 1:14; 2:4; 3:7; 4:12; 6:4; 9:8, 14; 10:15, 29; 12:9,23)

(2) if the author had meant “his eternal spirit’ he could have said so
directly.
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3 the context is not the eternal presentation of the sacrifice of Jesus
before the Father in heaven, but the once-for-all offering
(prosenegken) of the cross.

4) the notion that Jesus offered himself in his eternal spiritual nature
as a sacrifice to God is not incompatible with a conviction that this
happened in the Spirit, as long as it is understood that this was
entirely through Spirit aided humanity. To see the cross apart from
Jesus’ reliance on the Spirit approaches Docetism.

(5) the author of Hebrews consistently emphasises the limitation of the
human Jesus:

“flesh and blood” (2:14)

“like his brothers in every way” (2:17)
“tested by what he suffered” (2:18)

“in every respect tested as we are” (4:15)
“offered up...loud cries and groans...” (5:7)

This leads to the conclusion that he needed the power of the Spirit
in order to submit to the cross.

(6) F.F. Bruce concludes that behind the author’s thinking:

“lies the portrayal of the Isaianic Servant of the Lord, who yields
up his life to God as a guilt offering for many, bearing their sin and
producing their justification. When the Servant is introduced for
the first time, God says: “I have put my Spirit upon him” (Isa
42:1). ltis in the power of the Divine Spirit, accordingly, that the
Servant accomplishes every phase of his ministry, including the
crowning phase in which he accepts death for the transgression of
his people, fulfilling the two-fold role of priest and victim, as
Christ does in this epistle.”

d. further theological reflections.
Q) the trinity and the cross.

1) classical orthodoxy denied that the Father, Son and Spirit suffered
in their divine life through the cross. It was usually accepted that
Jesus suffered only in his human nature.

2 Luther attacked Scholastic theology on the basis of the principle of
the cross: “That person does not deserve to be called a theologian
who looks upon the invisible things of God as though they were
clearly perceptible in those things which have actually happened.
Rather, [That one alone] deserves to be called a theologian who
comprehends the visible and manifest things of God seen through
suffering and the cross.”

(Heidelberg Disputation, theses 19 and 20)
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This was his theologia crucis. God is known where he chooses to
reveal himself, in weakness and foolishness. Luther however, did
not develop this in terms of the Spirit, who is oriented to our
sanctification.

3 Barth could say: “The crucified Jesus is the image of the invisible
God.” This was a claim about the very being of God.

4) modern theology, especially following Jurgen Moltmann, sees the
doctrine of divine impassibility as an intrusion of Hellenistic
philosophy. The eternal trinity participates in the action of the
Cross:

“The Son suffers death in this forsakenness. The Father suffers the
death of the Son. So the pain of the Father corresponds to the
death of the Son. And when in this descent into hell the Son loses
the Father, then in this judgement the Father also loses the Son.
Here the innermost life of the trinity is at stake. Here the
communicating love of the Father turns into infinite pain over the
sacrifice of the Son. Here the responding love of the Son becomes
infinite suffering over his repulsion and rejection by the Father.
What happens on Golgotha reaches into the innermost depths of
the Godhead, putting its impress on the trinitarian life of eternity.”

For Moltmann, “what proceeds from this event between the Father
and Son is the Spirit.”

Dabney suggests that this needs to be taken further, whereas the
cry of Jesus reveals the yawning chasm of loss and desolation that
opens to separate Father and Son, no such chasm exists between
the Crucified One and the Spiritus Crucis, the One who suffered
death on the cross and the Spiritus Vivificans. Indeed, it is
precisely the kenotic work of the Spirit of life to plunge himself
into death, hell and the grave, to ‘empty himself” into the abyss of
death and raise the one who, by virtue of that self-same Spirit, gave
himself to death on the cross to gain new life for all creation.

(5) this does not mean however that God constitutes himself as love
through the cross, Whilst it may be said that he constitutes himself
for us, or in relation to us, it is his eternal self constituting love
which is revealed at the cross. To suggest that the economic trinity
constitutes the immanent trinity is to deny God’s freedom in
relation to the world. It is God’s sovereign freedom for the world
which makes his love meaningful.

(6) this single surrendering moment of common sacrifice between
Father and Son at the cross is in the bond of the Spirit.
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@) this must be construed as both a mystery and something which is
directed to us:

“What was the Holy Spirit doing in Calvary? First, in a mystery
that we cannot plumb, he must have been about his eternal employ
between the Father and Son, holding each in awareness of the
other, in an agony of bliss and love that must for ever lie infinitely
beyond our understanding and the ultimate trust...But, beyond the
inwardness of the trinity, the Spirit of communion spilled out into
other awareness; his concern for others, surpassing the pain, and
their deepening perception of him. The thief’s and the centurion’s
recognition...was the start of a turning of eyes that has been going
on ever since.”

(J.V. Taylor)

(8) uniquely, at the cross, the Spirit must unite the Father and Son in
forsakenness. The Son knows he is forsaken, by the Spirit, and the
Father knows himself as the forsaker, in the Spirit. This must
mean a communion of suffering love. From the side of the Father
and the Spirit, it is difficult to say much more. Statements like:
“the Father lets his Son sacrifice himself through the Spirit”
(Steffen), or “the Father is crucifying love, the Son is crucified
love, and the Holy Spirit is the unvanquished power of the cross.”
(Philareth) are evocative more than elucidatory.

(9)  the Son however, as incarnate, necessarily has experiences which
properly belong to us. Jesus appears to know himself to be a
object of God’s wrath. This is indicated by his struggle in
Gethsemane with respect to the